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Mary is called blessed not simply because she was the physical 
mother of God, the “God –bearer”( Deipara); she is blessed because 
she heard the word of God and lived it. At the Annunciation, she 
willingly modified her own plans in favour of God’s plans for her. By 
placing herself within Christ’s service, as the handmaid of the Lord, 
she becomes the model for all who wish to follow Christ. She shows 
the degree to which union with God calls for a full and unremitting 
response of self. It is this image of Mary, a strong woman who 
responded in active obedience to God’s call who became the model 
for a man like Marcellin Champagnat. Like Mary he heard God’s call 
and lived it. 
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Marcellin Champagnat’s devotion to Mary permeates his life and he 
constantly encouraged his Brothers to follow his lead in their devotion 
to Mary. There are constant appeals and references to her as “Our 
Good Mother, Our Patroness and Protectress” and “Our Ordinary 
Resource” in his Letters. This Marian devotion was an important part 
of his family and parish life, as well as the Sulpician Seminary where 
he trained for the priesthood. Like Mary, Marcellin was called and 
responded to God’s call. In Mary, he saw the perfect model of the 
true disciple, one who dared to do all for the glory of God and 
someone who was prepared to work actively to establish the 
Kingdom of God here on earth. Marcellin’s image of Mary “with dust 
on her feet”(Marist Apostolic Spirituality, pp.494-495) is one which 
resonates with his own life as a man of action who was prepared to 
roll up his sleeves and work to achieve his goals. His love of Mary is 
very evident in the name he gave the Religious Order he established 
in her honour, “The Little Brothers of Mary.” Just as Mary was able to 
respond, unhesitatingly and unreservedly, with a “yes” to the Lord, 
so Marcellin aimed to simply do the will of the Father. Against 
tremendous odds and sustained by Mary, he dared to dream.  
 
 
Mother Mary, the Mary of Scriptures and Marian Theology 
over Time: 
 
Many of the traditional and generally accepted images of Mary do her 
a disservice. All too often she is portrayed as a passive, submissive 
and humble young girl. Instead she should be seen as a young, 
emotional, sexual woman who is both strong and resourceful. Of her 
own volition, she accepted God’s invitation to become the Mother of 
God. But she must not be viewed simply as a heavenly being, but as 
a human person who heard the word of God and lived it. Mary is 
genuinely concerned for and offers hope to the marginalised and 
oppressed of our world. She models true discipleship and in the 
Magnificat clearly proclaims God’s concern for the oppressed.  
 
The veneration of Mary is almost as old as Christianity itself and 
given her role in the Church as Theotokos, Mother of God it is 
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surprising that there is no mention of her name in the Didache (the 
teachings of the twelve apostles in the early Christian community) 
and few actual references to her in the Scriptures. The four 
evangelists never exalted her, in fact Mary is never mentioned more 
than twice by any of them!  
 
She is of course mentioned in the Infancy Narratives of Luke and 
Matthew. Matthew tends to concentrate on Joseph’s role in the 
Annunciation and the angel’s appearance to him. By focussing on 
Mary’s virginal conception of Jesus by the Holy Spirit Matthew is able 
to prove that Jesus is the fulfilment of the Hebrew Prophecies that he 
really is the expected Messiah, David’s son (1:20), Emmanuel 
(1:23,25), and the Son of God. Mary is mentioned by name twice, in 
Matthew’s Gospel in 12:46-509 (which describes Mary and her family 
seeking Jesus) and 13:53-58  (which describes Jesus being rejected 
by the people of Nazareth, with the comment, ‘Is not He the 
carpenter’s son? Is not Mary his mother…?). These same two 
incidents are recorded in the Gospel of Mark (3: 20-35 and 6:1-6) as 
well as in the Gospel of Luke (8:19-21 and 4:16-30). It is, however, 
interesting to note that Mary is not mentioned in the story of Jesus’ 
rejection at Nazareth, instead the people ask: ‘Is not he the son of 
Joseph?’  
 
Luke’s Gospel concentrates more on the Annunciation, the Visitation 
and the actual Birth of Jesus. In the Annunciation (Luke 1:26-38), the 
Visitation (1:39-45) and finally her Song of Praise Mary is shown to 
be the model disciple, as someone who is prepared to give herself 
completely to the service of God. Mary who is given this great honour 
does not bask in it; she immediately goes to the poor. When 
Champagnat was called he too responded by going out to serve the 
poor.  
 
 
Kathleen Coyle (1998) claims that  

“the annunciation story is not about acquiescence but about  
empowerment. It is about a young woman living in a 
patriarchal society carrying and bringing her child into the 
world. … This passage does not talk about a passively perfect 
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young woman overwhelmed by divine duty, but about a self-
possessed poor maiden who finds favour with God and is 
willing to cooperate with a wild plan of salvation. She is strong 
enough to risk believing something incredible about herself: 
‘the Lord is with you!’ She collaborates decisively, and her 
choice not only changes the whole of her life but that of 
humanity as well. She must be envisioned, then, as an 
autonomous person, responsive and receptive, courageous and 
creative, intelligent and apostolic. What was unique in Mary 
was her hearing the word of God and keeping it (Luke 8:21)”. 
(Coyle, 1998, p. 11) 

 
In his account of the early Church, Luke mentions Mary once more in 
his sequel, the Acts of the Apostles, where she is seen at prayer 
among the disciples in the Upper Room in Jerusalem awaiting the 
coming of the Holy Spirit. (Acts 1: 14).   
 
John’s Gospel is a more theological reflection than a narrative 
account of Jesus’ ministry and here Mary is mentioned twice by name 
in Chapter 2: 1-12 (the Marriage at Cana) and in Chapter 19:25-27. 
John is the only evangelist who presents Mary at the Cross; in the 
other Gospels Mary is not mentioned among the group of women 
present.  
 
And finally Paul - he never refers to Mary directly by name; he only 
comments in Galatians (4:4-5) that Jesus was born of a woman! 
 
It is interesting to note that Mary has not always been part of the 
Catholic faith. She was not known or accepted for the first three 
centuries. It is only from the late third and fourth centuries that 
devotion to Mary began to find expression within the liturgy. The first 
prayer to Mary, Sub Tuum Praesidium (‘Under your protection, O 
Holy Mother of God…’) is said to date from this period and is the 
earliest development of belief in Mary’s intercession being expressed 
in prayer. In 431 C E the Council of Ephesus gave Mary the title of 
Theotokos simply to counter the influences of Docetism (which 
claimed that the human flesh is evil and therefore Jesus passed 
through May’s body but not like a normal human being) and 
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Gnosticism (which emphasised Jesus’ divinity by claiming that He did 
not pass through the normal human birth process). 
 
 
From the fourth to the seventh century, the time of the so-called 
Desert Fathers and the Patristic Period, Mary came to be seen as the 
patroness of ascetics and celibates and Queen of Virgins. The Council 
of Chalcedon in 451 reaffirmed the two natures of Jesus and declared 
Mary as ever Virgin. However, it was not until the Fourth Lateran 
Council in 649 that Mary’s perpetual virginity was given official status 
and her name was inserted into the Roman Canon.  
 
During this time there were hymns sung in her honour, special 
Marian feasts celebrated and even churches named after her. This 
was when she acquired the titles ‘Mother of Mercy’ and ‘Mater 
Dolorosa’.  
 
During the Middle Ages “the handmaid of the Lord”, as she is 
described in Luke’s Magnificat, became “known as ‘Star of the Sea’ 
who guides us safely into heaven’s port. … the redemptrix of 
captives, as refuge of sinners, as mediatrix between God and 
humankind” (McBrien, 1994, p. 1086). This devotion to Mary 
continued to flourish and by the twelfth century, the so-called golden 
age of Mariology, devotion to her was widespread. During the 
Crusades Mary became known as ‘Madonna’, Queen of Heaven and 
given a place above the Church, between God and the highest 
angels. 
 
Popular devotion to Mary led to the development of many Marian 
dogmas. In 1476 Pope Sixtus IV approved the Feast of the 
Immaculate Conception that states that Mary is the only human 
conceived without original sin. In a papal bull dated the December 8, 
1854 and entitled Ineffabilis Deus, Pius 1X promulgated the Dogma 
of the Immaculate Conception  
 
The Reformation, in the sixteenth century, brought this over-
exaggerated cult of the Virgin to a halt. The Reformers rejected the 
veneration to Mary on christological grounds. They felt that asking 
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her “to pray for us” and ascribing qualities to her that only applied to 
God, detracted from Christ’s role as the sole mediator between God 
and sinful man. 
 
Marian spirituality and devotion, however, peaked a second time in 
France in the seventeenth century with the appearance of the French 
School led by: Cardinal Pierre de Berulle, Jean-Jacques Olier, Jean 
Eudes and Louis Grignion de Montfort. Because of their influence the 
French soon emerged as the spiritual leaders of Western 
Christendom.  “The spirit of the French school of spirituality, shorn of 
its excesses, is perhaps best expressed by Jean Jacques 
Olier(d.1657), Founder of the Sulpicians: 
 

Christianity consists of these three points… to look upon Jesus, 
to unite oneself to Jesus, and to act in Jesus. The first leads us 
to respect and to religion; the second to union and to 
identification with Him; the third, to an activity no longer 
solitary, but joined to the virtue of Jesus Christ, which we have 
drawn upon ourselves by prayer. The first is called adoration; 
the second, communion; the third, cooperation.” ( cited by E.A. 
Walsh, “Spirituality, French School of,” New Catholic 
Encyclopaedia, vol 13, New York: McGraw-Hill, 1967, p.605 in 
McBrien, 1994, pp.1032-1033). 

 
  
The eighteenth century saw the dawning of the Age of 
Enlightenment. This philosophical movement rejected the authority of 
the Church in favour of the authority of reason. No longer was the 
Church seen as the sole authority for determining what was true and 
what was not. During this period Marian devotion ceased and the 
liturgy was stripped of most Marian feasts. “During the French 
Revolution some churches even removed their statues of Mary, and 
the statue of the goddess of reason was enthroned in Notre Dame 
cathedral in Paris.”(Coyle, 1998,p.60)  
 
By the nineteenth century the republican ideals of the Revolution had 
failed and the Enlightenment program had been rejected. This 
resulted in a new wave of enthusiasm, the so-called new “Age of 
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Mary” and a re-birth of the Marian cult. There were a series of 
reported apparitions of our Lady and Mary came to be seen as the 
new Eve. Marian devotion reached new heights when Pope Pius X11 
in his Apostolic Constitution Munificentissimus Deus (1950) 
promulgated the dogma of the bodily Assumption of Mary into 
heaven. 
 
Shortly before the opening of Vatican 11 (1962-5) “several influential 
Catholic theologians prepared the way for a new turn in Marian 
teaching – more biblical, more Christocentric, more ecclesial and 
more ecumenical.” ( McBrien, 1994, p 1094)  Although the Council 
included an entire chapter on the “Role of the Blessed Virgin Mary, 
Mother of God, in the Mystery of Christ and the Church” (Dogmatic 
Constitution on the Church), it sought to correct the emotional 
excesses of past Marian piety. 
 
Post-Conciliar theology has tended to focus on Mary as our model 
disciple, the one who speaks on behalf of the poor and the 
oppressed.  
 
  
What is evident is that every age tends to shape Mary according to 
its own needs and ideals. She obviously fulfilled a very real devotional 
need in a very hierarchical and patriarchal Church. She became the 
human face of the Church. Marian devotion today is still strong 
among people who are oppressed just as it was during the life and 
times of Marcellin Champagnat. 
 
 
 
Marcellin Champagnat,  his life and times. 
 
Marcellin “lived his life of fifty-one years between two insurrections in 
France: one in 1789, another about forty years later. The intervening 
period saw successive revolutionary governments, the rule of 
Napoleon, the Bourbon restoration, the Revolution of 1830, the 
Orleans monarchy, and the uprising at Lyons in 1834.”(Sammon, 
1999, p.13) He was born in the hamlet of Le Rosey, France on May 
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20th, 1789 and within weeks of his birth the country was in the grips 
of a revolution. 
 
Marcellin grew up in a loving family and the importance of family can 
clearly be seen in his insistence that his community of Brothers  be 
modelled on that of the family. His father Jean-Baptiste taught him 
“discernment, compassion for others, diplomacy, a head for business 
(and) the skills of a labourer.”( Sammon, 1999, p. 12) Later he would 
use these skills in his various building projects. His mother, Marie 
Therese Chirat, was a woman of great faith, and from the first she 
believed that he would one day do great things for God. She was not 
only responsible for introducing and teaching her son about the 
Catholic faith she also helped him to develop a reverence “to 
anything attached to God, be it prayer, liturgy or behaviour in his 
relationships with family members and his friends. These qualities 
were to be later translated into his care and concern for his 
Brothers.”(Chute, 1999, p.29) His mother also actively and prayerfully 
encouraged Marcellin to persevere in his priestly vocation. 
 
  
Another significant person in his life was his aunt, Louise 
Champagnat, a Sister of Saint Joseph. When the Revolution reached 
its height and she was expelled from the Convent of the Sisters of 
Saint Joseph by the new government, she came to live with her 
brother. She assisted in Marcellin’s “early religious formation;(and) 
she was probably the one to model for him the merging life of prayer 
with one of service to others.”( Sammon, 1999, p.12)  
 
Although the French Revolution in 1789 tried to suppress religion and 
end all Marian devotion, the Cult of Mary was already too firmly 
ingrained in the lives of the people of the dioceses of Lyons and Le 
Puy for them to change. Mary was their hope, their Mother, the one 
to whom they could turn for strength and comfort because  

“she does not come across as a great, powerful queen dwelling 
in rich splendour who hands out favours at will. Rather, Mary is 
revealed as a village woman who knows hard work, who gives 
birth in a stable because of a government decree, who 
becomes a refugee because of a ruler’s murderous intent, who 
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knows how to celebrate at a wedding, who loses her son to 
unjust execution by the state. Through it all she keeps her faith 
with God. Most startlingly she announces the coming justice of 
God in her great song of liberation: God will put down the 
mighty from their thrones and exalt the lowly; fill the hungry 
with good things but send the rich away empty.” (Johnson, E. 
“A modern Mary Sister Companion Friend.”) 

 
It is therefore not surprising that Marcellin’s devotion to Mary 
continued to grow and that she became the centre of the community 
of Brothers that he founded; she was his ‘Good Mother,’ his ‘Ordinary 
Resource.’  This love of Mary and confidence in God is illustrated in 
the prayer Marcellin Champagnat gave to “the young, newly 
appointed Director, Br. Francois Rivat (the first Brother Superior 
General) for “this band of Brothers”: 
 

Holy Virgin, my Mother, I am sent here to do good; 
But you know that I can achieve nothing 
without the assistance of your divine Son, and yours, too. 
… 
Holy Virgin, to be devoted to you 
Is to have effective arms with which to fight and conquer.”  

 (McMahon, 1988, p. 155) 
 
 
When Napoleon Bonaparte came to power in the coup d’ etat in 
November 1799 the French Revolution officially ended and this 
opened the way to religious peace and led to the founding of many 
new small religious congregations. One of these was the Society of 
Mary formed by Jean Claude Courveille, Jeanne Marie Chavoin, 
Marcellin Champagnat and Jean-Claude Colin in 1816. This small 
group of fifteen Marist enthusiasts were instrumental in establishing 
the guiding principles of this new Order. “The general plan was that 
they would endeavour to form an all-embracing Society of Mary in 
which priests (with auxiliary Brothers) would be joined by Sisters and 
lay tertiaries.”(McMahon,1988,p.31). 
 



 10 

Marcellin had become involved with this group in his early years in 
the St Irenaeus Seminary in Lyons. From the very beginning Marcellin 
was set on establishing another branch of the Society, one made up 
of teaching Brothers as he desperately wanted to address the 
widespread lack of suitable education and he wanted to pursue his 
dream of making Jesus known and loved among the young, 
particularly those who were most neglected. On July 22nd 1816 
Marcellin, along with seven other members of the group now 
beginning to be known as Marists, were ordained as priests by Bishop 
Dubourg of New Orleans. The day after their ordination they all 
undertook a pilgrimage to Fourviere where they, together with Jean-
Claude Courveille, renewed their pledge and dedicated their lives to 
Mary. The work of the “Society of the Virgin Mary” had begun.  
 
Sulpician Spirituality. 
 
Sulpician Spirituality, which stresses devotion to the Blessed Virgin, 
unmistakably underpins Marist Spirituality. This Sulpician influence 
was clearly evident in the seminaries attended by Marcellin, especially 
that of St. Irenaeus. Even as a seminarian Marcellin’s devotion to 
Mary was apparent and like Fr Olier, he considered “the Blessed 
Virgin as the inspiration, the only real superior and the support of the 
seminary of Saint Sulpice.” (Sester, 1996, p.31)  
 
The Sulpicians, founded by Jean Jacques Olier in France in the 
seventeenth century, developed a spirituality that concentrated on 
the theology of the hearts of Jesus and Mary in response to the 
rigours and coldness of Jansenism. It placed an emphasis on the 
authority of the papacy in matters of doctrine and ecclesiastical 
government and highlighted the need for silence, recollection, prayer, 
self-examination, and visits to the Blessed Sacrament. Mary occupied 
a special place in its formation programme. The original Sulpicians 
community at Saint Sulpice opted for a life of simplicity and service 
and these traits are all plainly reflected in the Constitution of the 
Marist Brothers and in Canon Law. 
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Marcellin’s personal devotion to Mary as seen in his Letters 
and  its impact on his life and vision.  
 
Marcellin gives constant witness in his letters of his devotion to Mary. 
He believed that just as Mary had been the support and inspiration of 
the infant Church, she would be his support and strength. Thus on 
the 28th January 1834 he was able to write to His Majesty, Louis-
Philippe, King of France and say: 

 ”Ordained to the priesthood in 1816, even before leaving the 
seminary in Lyons I thought seriously about creating a society 
of teachers, whom I felt should consecrate to the Mother of 
God, since I was convinced that the name of Mary would of 
itself attract many candidates; its success in a few short years, 
exceeded my expectations.” ( Doc 34, p. 90). 

 
On 27th May 1838 Marcellin was again able to claim in his letter 
addressed to Bishop Jean-Baptiste-Francois Pompallier, (Vicar 
Apostolic of Oceania) that  

“Mary, yes Mary alone, is our only prosperity. Without Mary we 
are nothing, and with Mary we have everything, because Mary 
has her divine son either in her arms or in her heart.” (Doc.194, 
p.369). 

Mary is the mediator between Jesus and us and he certainly sees her 
as being  involved with her Son in the work of redemption.  
“Marcellin’s whole life witnesses to Mary’s action: It is her who has 
done everything for us. She will guide us towards God: Mary helps all 
her children-wherever they live or in whatever way they live - to find 
in Christ the road which leads to the Father’s house.  Mary, more 
than anything else, wants to be among us as an active and 
exemplary presence, particularly among those who follow Marcellin 
Champagnat and who want to be Marist.” (Roche, 1996, pp. 47-48) 
 
Marcellin’s strong religious beliefs were of utmost importance to him 
and provided him with his inner strength. Therefore is not surprising 
that his letters contain many appeals to God and Mary for strength 
and guidance. Through his work, which he firmly believed he was 
called to do, he tried “to give glory to God and to increase the 
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number of Mary’s children.” (Letter to the parish priests of Annecy, 
Savoie, Doc. 9, p. 39)  
 
In his letter to Br. Barthelemy he says:  

“Tell your children that Jesus and Mary love them all very 
much: those who are good because they resemble Jesus Christ, 
who is infinitely good; those who are not yet good, because 
they will become so. Tell them that the Blessed Virgin also 
loves them, because she is the mother of all the children in our 
schools. And tell them that I love them very much too; that I 
never once say Mass without thinking of you and your dear 
children.” ( Doc. 14,p.48) 
 

The importance of Mary is again highlighted in his letter to Mister 
Labrosse, 29th August, 1831 about joining the Marist Brothers. 

“Mister Labrosse 
The most important, and I might say, the only condition 
required for entering our house, along with good health, is 
good will and a sincere desire to please God. If you come with 
those dispositions, you will be received with open arms. Mary, 
our Good Mother, will protect you, and after having had her as 
your First Superior, you will have her as your Queen in 
heaven.” (Doc. 23, p. 64). 
 

In his letter to Br. Dominique, 23rd November 1834 his advice is 
simply to “put yourself in Mary’s arms; she will give you plenty of 
help to carry your cross.” (Doc. 49, p. 117) This is similar to the 
comfort he gave to Br Apollinaire, 4th August, 1837 when he wrote:  

“Throw yourself into the arms of our common Mother, she will 
be touched by your condition and that of your confreres, and 
she can easily give you the help you need.” ( Doc 126, p.240) 
 

This devotion to Mary is also apparent in his letter to Fr. Francois 
Mazelier, dated 24th April 1837, when he asserts that: 

”The Society of Mary, having received such special assistance 
from your charitable establishment, owes you eternal gratitude, 
and Mary, our common Mother, will not let your tenderness and 



 13 

your solicitude toward her children go unrewarded.” (Doc. 107, 
p.212).  

 
Marcellin was able to write, in a circular about the dates for the 
forthcoming vacations to his Brothers, in 21st August 1838 that:  

“Come, all of you, to be reunited and warmed in the sanctuary 
which witnessed your becoming children of the most loving of 
Mothers. It will fill us with the sweetest joy to see you renewing 
yourselves in one and the same spirit and telling Mary that you 
want to live and die under her patronage, after having faithfully 
kept the promise you solemnly gave her. It is in union with 
Jesus and Mary that my heart, pouring itself out affectionately, 
tells you, my very dear brothers, how much I love you.” (Doc, 
210,p.394) 

 
 
All these extracts show Marcellin’s great confidence in Mary and he 
urges us to turn to her in all difficulties knowing that as our Mother 
she will never let us down. 
 
 
Marist Spirituality at work in our lives and in our work. 
  
Marist Spirituality so closely associated with Mary, impacts on our 
lives and our work.  
 
Mary shows us, like she showed Marcellin, that the only way to bring 
about God’s Kingdom here on earth is to allow God to work in and 
through us. She speaks to us of God, the Creator, who has the power 
to make all things new and though her own example she urges us to 
help those who are in need or are marginalised.  Our vocation is to 
work towards this new life in Christ. 
 
The Mission of Marist schools is to bring the charism of Marcellin 
Champagnat  and the essence of Marist Spirituality to the service of 
today’s Catholic schools and “to lead young people to know and love 
God in the way of Mary, in the belief that they all can become good 
Christians and good citizens.”(Marist Schools’ Mission Statement). 
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There are Five Pillars that underpin Marist education. The first is In 
the Way of Mary. She is the perfect model of a Marist educator 
because despite her doubts, fears and feelings of inadequacy she 
was prepared to “accept in faith God’s invitation to participate in the 
work of spreading the Good News.”(Marist,1998,p.68). Marcellin had 
complete trust in her and confidence in her protection. His image of 
Mary is that is of a very personable young Jewish woman, living 
within her worshipping community and being faithful to God in her 
simple daily life.  
 
Mary was there for her family and her community, just as she was 
present to her cousin Elizabeth when she needed her. This is similar 
to the second of the Pillars, namely, that of the Marist Presence. 
Marist schools believe that “we educate above all through being 
present to young people in ways that show that we care for them 
personally. We make time for them beyond merely professional 
contacts, getting to know each one individually.”( Marists, 1998, p 
43)  As Champagnat says in Opinions, Conferences XL1, p. 310: 
“Education does not consist in either discipline or teaching; it is not 
imparted by courses in politeness or even in religion, but by constant 
daily contact between students and their teachers, by personal 
advice, attention to details, encouragement, corrections, and all the 
other sorts of lessons to which this uninterrupted contact gives rise.” 
 
The fact that Marcellin’s family was important to him can be seen in 
his insistence that the community of Brothers should be modelled on 
that of a family. Mary too valued family life. We see her tenderness 
and concern about the safety of her new born son, later she worried 
about the whereabouts of her son when he remained in the temple 
and finally we see her standing at the foot of the Cross when her son 
was unjustly executed as a common criminal. The image of Mary as 
mother and educator is a concept that is promoted in all Marist 
schools. Marcellin believed that “the spirit of a Brothers’ school ought 
to be a family spirit. Now, in a good family, a well-run family, 
sentiments of respect, love and mutual trust predominate, and not 
fear of punishment.”(Life,XX11, p.530) 
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The concept of simplicity means that as Marist educators we allow 
God to work through us being ever aware of our own limitations and 
potential. These are characteristics of Mary, she opened herself to 
the action of the Holy Spirit and “in faith, she responded 
wholeheartedly, not waiting to have answers, to all her questions, 
from her “Yes” at the Annunciation to her grief at the foot of the 
Cross, In faith, she humbly became one of Jesus’ new family of 
followers who wanted only to do the will of the Father.”(In the 
Footsteps of Marcellin Champagnat, 1998, p. 46) In fact Mary could 
have saved her son the agony of dying on the Cross if she had said 
that Joseph was his real father but she did not because she was 
allowing Jesus to fulfil his mission.  
 
Mary in the Magnificat, her great song of liberation, urges solidarity 
with the marginalised. This is fostered in Marist education where 
“through a pedagogy of serious effort, we seek to help young people 
develop a strong character and resilient will, a balanced moral 
conscience, and solid values on which to base their lives. We develop 
a sense of personal planning and motivation that shows itself in their 
good use of time, talents and initiative. We foster teamwork, helping 
them to acquire a co-operative and socially-sensitive approach to 
serving others in need.”(Marists, 1998, p46) 
 
Marcellin Champagnat was a man of action and he was prepared to 
roll up his sleeves and to work hard to achieve his goals, like Mary he 
was mission centred. He too was his prepared to do whatever Jesus 
asked of him. “His motto became ‘All to Jesus through Mary, and all 
to Mary for Jesus.’ This saying reveals the spirit which guided him in 
his rule of conduct throughout his life.”(Life,V11, p 332). 
 
Like Marcellin we too should walk in the footsteps of Mary. Through 
her example of being open to the Word of God, Mary urges us to live 
out our vocation and work towards creating a new life in Christ. 
Though our baptism we are all called to holiness and called to live 
out our own vocation whether it be in the single, married or religious 
life. As “members of the people of God” (The Constitution on the 
Church, Lumen Gentium) we are given the responsibility of renewing 
the face of the earth in the vision of Jesus Christ. Mary as the model 
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of the Church gives us the hope to work for justice and the strength 
to walk with the poor and the marginalised. She shows us a way of 
being and speaks to us of a God who has the power of making all 
things new. Let us follow -  in the footsteps of Mary.   
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